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QUMRAN
LIM, T.H., and J.J. COLLINS (ed.) — The Oxford Hand-
book of the Dead Sea Scrolls. (Oxford Handbooks in 
Religion and Theology). Oxford University Press, 
Oxford, 2010. (25 cm, XVIII+785). ISBN 978-0-19-
920723-7. $ 150.00; £ 85.00. 
The end of the twentieth century produced two authoritative 
collections presenting the then state of the art scholarship on 
the Dead Sea Scrolls, The Dead Sea Scrolls after Fifty Years: 
A Comprehensive Assessment, edited by P.W. Flint and J.C. 
VanderKam (Leiden, 1998-1999) and the Encyclopedia of the 
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Joan Taylor, “The Classical Sources on the Essenes and 
the Scrolls Communities,” gives a great, superb, comprehen-
sive overview of all the classical sources on the Essenes up 
to Epiphanius. Then she proceeds with a section on the rela-
tionship between the Essenes and the Scrolls Communities, 
in which she argues for a relationship between the communi-
ties of the Serekh ha-YaÌad, the Essenes, and the site of 
Qumran, even though “taken separately, there is nothing to 
connect the community of the Damascus document with the 
classical descriptions of the Essenes” (192). She cautions 
that not all “the distinctive texts of the scrolls are Essene, 
only that a core text appears to be” (193). In this respect, her 
view seems to reflect modern scholarship, which clearly dis-
tinguishes between different kinds of texts in the corpus, 
which might relate to different communities. But Taylor does 
not comment on how these other texts and communities are 
related to the Serekh and the Essenes. Her full discussion of 
all the classical sources on the Essenes contrasts with the 
very one-sided and limited focus on only one core text from 
the Scrolls corpus. Taylor gives only one direction for future 
research, namely that one should define, on the basis of the 
classical sources, an archaeological repertoire one would 
need to find in order to identify a site as ‘Essene.’ This 
would be interesting, but in my opinion it is even more 
important to define what features a text should have to qual-
ify as Essene. After all, if only one of the Scrolls communi-
ties, namely that of the Serekh, is positively Essene, then 
how should one describe the others? 
Jim VanderKam’s paper “The Book of Enoch and the 
Qumran Scrolls” is largely in disagreement with Gabriele 
Boccaccini’s construction of an Enochic Judaism, which ini-
tially was presented as the Enochic-Essene hypothesis. Van-
derKam argues: Boccaccini’s Enochic Judaism is only partly 
consistent with the Enochic writings; the association of Eno-
chic Judaism with the Essenes is limited and problematic; the 
claim that the Qumran community split off from Enochic 
Judaism is not sustained by the evidence. VanderKam also 
challenges Florentino Garcia Martinez’s Groningen Hypoth-
esis, according to which the Teacher of Righteousness and his 
followers split off from a parent movement. VanderKam’s 
own viewpoint is much more cautious: there are some dis-
tinctive traits that separate the Enochic literature from other 
Jewish literature of the time, and like other authoritative texts, 
the Enochic writings had some influence on the Qumran texts. 
He seems to suggest that the overall influence of the Enochic 
writings and ideas on the other writings of the Dead Sea 
Scrolls is much more limited than is generally claimed.
Michael Knibb’s chapter on “Apocalypticism and Mes-
sianism” contrasts Garcia Martinez’s en John Collins’s 
claims that Qumran had an “apocalyptic worldview,” resp. 
was an “apocalyptic community” with George Brooke’s 
argument that “the Qumran community was not an apocalyp-
tic community but a reforming one.” Knibb’s approach is one 
of nuances: some eschatological ideas found in Daniel and 
the Enochic writings may have influenced the community, but 
the eschatological and messianic ideas found in the scrolls 
form part of the spectrum of beliefs that were common to 
Jews of the period. The really crucial issues that distinguished 
the community from other contemporary groups concerned 
the interpretation of the law, purity, and the calendar.
Armin Lange’s “Wisdom Literature and Thought in the 
Dead Sea Scrolls,” presents his views on the development of 
sapiential thought from Biblical wisdom to Qumran wisdom. 
Dead Sea Scrolls, edited by L.H. Schiffman and J.C. Van-
derKam (New York, 2000). These two works still largely pre-
sent the consensus on scrolls scholarship that had prevailed 
from the 1950s through the 1990s. The many new texts that 
were first published fully in the 1990s up to the early 2000s 
were duly noted and described in those collections, but the 
time was not yet ripe for the critical discussions. The philoso-
phy of the present Oxford Handbook under review is different: 
it searches to describe the current issues in Dead Sea Scrolls 
research, to reflect on diverse opinions and viewpoints, high-
light the points of disagreement, and to point to promising 
directions for future research. All chapters include a section on 
“Suggested reading,” and a bibliography. The introduction by 
the editors, “Current Issues in Dead Sea Scrolls Research,” 
succinctly organizes and summarizes the thirty contributions 
to the handbook, which is divided into seven parts: I. Archae-
ology of Khirbet Qumran and the Judaean Wilderness (chap-
ters by Eric Meyers and Rachel Hachlili); II. The Scrolls and 
Jewish History (Martin Goodman; Michael O. Wise; Tal 
Ilan); III. The Scrolls and Sectarianism (John J. Collins; Joan 
E. Taylor; Jutta Jokiranta; Sacha Stern; James C. Van-
derKam); IV. The Biblical Texts, Interpretation, and Language 
of the Scrolls (Ronald S. Hendel; Timothy H. Lim; Molly M. 
Zahn; Bilhah Nitzan; Jan Joosten); V. Religious Themes in 
the Scrolls (Jonathan Klawans; Michael A. Knibb; James R. 
Davila; Armin Lange; Albert de Jong; David Lambert); VI. 
The Scrolls and Early Christianity (Jörg Frey; Larry W. Hur-
tado; George J. Brooke); VII. The Scrolls and Later Judaism 
(Aharon Shemesh; Daniel K. Falk; Stefan C. Reif); VIII. 
(Carol A. Newsom; Maxine L. Grossman; Hector L. Mac-
Queen). Indeed, many of these contributions highlight points 
of disagreement, and some even advocate minority views 
which are not shared by the consensus. It clearly was more 
difficult to point to promising directions for future research. 
However, all in all this is a superb overview of current issues. 
I recommend using this Oxford Handbook together with the 
volume Rediscovering the Dead Sea Scrolls: An Assessment 
of Old and New Approaches and Methods, edited by Maxine 
L. Grossman (Grand Rapids, 2010), for a broad introduction 
into current scrolls scholarship. 
Since not all contributions can be reviewed in detail, I 
will highlight only a few. John J. Collins, “Sectarian Com-
munities in the Dead Sea Scrolls,” presents concisely his 
views that (1) the Damascus Rule and the Rule of the Com-
munity (Serekh ha-YaÌad) reflect different forms of com-
munity life within a broad movement; (2) the different 
recensions of the Community Rule might derive from differ-
ent places of residence of the yaÌad, of which Qumran was 
only one; (3) this movement had sectarian elements, and 
had forms of organization which closely correspond to what 
is described about the Essenes. Collins presents the same 
arguments in more detailed form in this Beyond the Qumran 
Community: The Sectarian Movement of the Dead Sea 
Scrolls (Grand Rapids, 2010). Another chapter that presents 
an alternative to the 40-year period of consensus is Michael 
O. Wise, “The Origins and History of the Teacher’s Move-
ment,” in which he presents his arguments for a first-cen-
tury B.C.E. period of activity of the Teacher of Righteous-
ness. For a different kind of approach of the Teacher of 
Righteousness as an author in terms of Barthes (and Fou-
cault), one might contrast Maxine L. Grossman, “Roland 
Barthes and the Teacher of Righteousness: The Death of the 
Author of the Dead Sea Scrolls.” 
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resulting in each case in different definitions. Jokiranta calls 
attention to the different sociological frameworks that each 
represent specific aspects of sectarianism. In five different 
case studies Jokiranta demonstrates how those different 
frameworks give insight in different aspects of sectarianism, 
for example how the Weberian tradition helps to understand 
the formation of the virtuoso personality in sects, and more 
concretely the type of personality the Qumran movement 
formed. Or, how Wilson’s theorizing on sectarian types and 
changes help to hypothesize about the forms of the Qumran 
movement. 
One of the opponents of consensus scrolls scholarship is 
Sacha Stern, “Qumran Calendars and Sectarianism,” who 
both underlines that there is no one single “Qumran calen-
dar” among the scrolls, even though Qumran sources are 
committed to the 364-day calendar, and challenges the more 
recent consensus that the calendar was critical to Qumran 
sectarianism. The famous 1QpHab 11:2-8 which states that 
the Wicked Priest appeared to the Teacher of Righteous-
ness—and his community—on the Day of Atonement to con-
sume them and cause them to stumble, could be explained in 
various other ways, without the issue of calendar polemics. 
Even then, “calendar diversity did not bother ancient socie-
ties and ancient Jews … to them, calendar diversity was nor-
mal and largely a matter of indifference” (250). 
One of the contributors to this book informed me about 
the hands-on editing by the editors of this handbook. The 
result is a great work with excellent essays, which not only 
marks a decade of scrolls scholarship, but—more impor-
tantly—is a farewell to an era of consensus and authoritative 
views and the welcoming of scholarly disagreement and dis-
course. 
KU Leuven Eibert TIGCHELAAR
14 October 2012
There are in fact few major disagreements in the field of the 
Scrolls and Wisdom Literature, except about the date and 
provenance, or genre of individual texts. Lange generally fol-
lows the authoritative opinions in the field, and this may be 
the reason why there is very little scholarly discourse pre-
sented in this chapter. I regard as problematic the schematic 
differentiation between Non-Essene and Essene (wisdom) 
texts, as well as the criteria to distinguish between these. 
Typically German, and in my opinion an absolute no-go is 
the accumulative relative dating of texts on the basis of the 
just mentioned differentiations, as well as assumed refer-
ences and allusions or corrections to other texts. Even if 
these would be certain, one cannot know at what stage these 
entered the texts, since, as Lange himself argues for 4QIn-
struction, we have different recensions of some texts. In con-
trast to this no-go area, a promising direction put forward by 
Lange is the study of 4QInstruction against the background 
of Greek philosophical thinking. 
Albert de Jong’s chapter “Iranian Connections in the Dead 
Sea Scrolls,” is one of the most exciting chapters in the 
Handbook. He clearly describes the different current opin-
ions among Iranologists about Zoroastrianism and its sources, 
as well as his own position in those discussions. Well-known 
is the 180° turn that Wernberg-Møller made from 1957 
where he assumed an Iranian background of the Two Spirits 
Treatise (1QS 3:13-4:26), to 1961 where he changed his 
methodology and argued that any idea that could have been 
derived from the Hebrew Bible should not be attributed to 
other sources. De Jong acknowledges that there are very few 
exact and literal parallels between the scrolls and Iranian 
sources, but demonstrates, like Shaul Shaked before him, that 
the Two Spirits Treatise, more than all the rest of Jewish 
Literature, has striking structural correspondences with Zoro-
astrian thought, and, at the same time, substantial differences. 
Here, there seems to be a general disagreement between 
Iranologists, who clearly see correspondences between Zoro-
astrian thought and certain Second Temple period texts and 
ideas, and the mainstream Early Jewish or Qumran scholars 
who generally ignore this possibility. The few exceptions 
include Klaus Koch, Garcia Martinez and Collins. The prob-
lem of a setting where Persian ideas could have been adapted 
in Judaean writings remains a problem. De Jong refers to two 
possible settings, namely either in Achaemenid period (which 
is the usual assumption), or during the rise of the Parthians. 
The latter is perhaps problematic if one assumes a relatively 
early origin of the Two Spirits Treatise. De Jong’s chapter is 
instructive in how one can read the Two Spirits Treatise, both 
on a structural ideological, and on a practical level. But he 
also refers to other correspondences in the practice of reli-
gion, as for example the cursing of Belial. We need new 
scholars who can do comparative religious and textual work 
between the two fields. 
Another exciting chapter is Jutta Jokiranta, “Sociological 
Approaches to Qumran Sectarianism,” which might serve as 
a textbook article to students working on the Scrolls or on 
the Bible. Jokiranta does not describe disagreements in 
scholarship, but rather offers a wide perspective on how the 
sociology of sectarianism can be used in the study of the 
Dead Sea Scrolls. She even goes further and gives at the 
same time a crash-course on the importance of theoretical 
assumptions and heuristic tools for biblical scholars. She 
demonstrates that there are profound differences between 
Weber’s and Wilson’s (and also Troeltsch’s) views on sect, 
